《Sutcliffe ’s Commentary on the Old & New Testaments – James》(Joseph Sutcliffe)
Commentator

Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE GENERAL EPISTLE OF JAMES.
THE gospel says that St. John, the son of Zebedee and of Salome, had a brother of the name of James, who was called by our Saviour to be one of the twelve apostles. This James was beheaded by the command of Herod Agrippa in the forty fourth year of Christ. Acts 12:1-2.

St. James, the Lord’s brother, was a different person from the above; his mother’s name was Mary, and his brethren, Joses, Judas, and Simon, who are all mentioned in the gospel. St. Mark calls him James the less, to distinguish him from James the brother of John. He was also called James the just, and by St. Paul the brother of the Lord. James the son of Alpheus is also named as one of the twelve.

To elucidate the enquiry, whether James the son of Alpheus be the same person with James the Lord’s brother, we must make some farther research. Many of the ancients have thought that he was the son of Joseph by a former wife, before he was married to the virgin Mary. But Jerome rejects this notion, and maintains that he was the son of Alpheus and of Mary, sister of the virgin, and of course the cousin of our Lord; and first cousins, in the sacred text, are often called brethren. Jerome therefore elegantly styles him the thirteenth apostle. The reader may collate the words of the evangelists, and determine for himself. Matthew 27:55-56. Mark 6:3; Mark 16:1. John 19:25.

When St. Paul went up to Jerusalem, he found Peter, James, and John, who were regarded as pillars in the church. Galatians 1:17. The Lord had specially appeared to James after his resurrection, as is mentioned by Paul in 1 Corinthians 15:7. He presided in Jerusalem for about thirty years, and no man in the church was more illustrious for piety.

His martyrdom, it would seem, was plotted by the sadducees, the scribes and pharisees, during the absence of the governor. They placed him on a pinnacle, or some elevation of the temple, and required him to declare his faith respecting Christ. The people being called together, and excited to tumult, the holy apostle nobly confessed the truth, that Jesus Christ was the Messiah. This was as a signal to the wicked; they threw him down from the elevation where he stood; but not being killed by the fall, the jews stoned him while he kneeled, praying for his enemies, till a man terminated his existence by a stroke on the head with a pole. But in about seven or eight years, the Lord avenged the blood of his saints. — The learned reader may see the whole of St. James’s martyrdom in Josephus, Ant. 20:8. Hegesippus 5. Clem. Alex. Hypot. 8.
The authenticity of this epistle has run the gauntlet of criticism, as to its design, its characters, and its doctrines; but it has fully maintained itself, as the genuine production of James, and a book divinely inspired. The ideas are clear, the theology pure, and the language bold and strong; all of which will appear in the comments. Its apparent incongruity with the writings of Paul on the subject of justification, occasioned many in former times to doubt its authenticity, but there is no real ground for such objections. 

01 Chapter 1 

Verses 1-27
James 1:1. James, a servant of God, and of the Lord Jesus Christ. He does not style himself an apostle, because he would not assume any superiority; yet the majesty of his address is the language of an ambassador of Christ, and apostle of the Lord. “A servant of God,” the Father of all, “and of Jesus,” by which we understand that James associates the Saviour as one with God, and arrays him in the robes of glory: James 2:1. Paul also calls him the Lord of glory, as he calls God, the Father of glory. 1 Corinthians 2:8. By this expression James means the person of the Messiah, who as the Lord of glory promised to appear unto them. Leviticus 9:6. After this, James does not repeat the name of Christ, lest it should appear as vanity, he being called the Lord’s brother.

To the twelve tribes scattered abroad. That is, the Hebrew christians, dispersed by persecution. St. Peter writes to the same dispersed church of the circumcision, and others. It is thought that they intermarried with the gentile converts, and so became one Israel in Christ. But the Nazarenes of Jerusalem subsisted a long time under that name, even till Arius departed from the faith.

James 1:2. Count it all joy when ye fall into divers temptations. He here speaks as if we were strong in faith, like the prophets and apostles. Habakkuk would rejoice even in the Chaldean invasion, and notwithstanding the desolation of his country: Habakkuk 3:17-18. Our Saviour exhorted his disciples to rejoice, when they suffered for righteousness’ sake. Matthew 5:12. The apostle Paul did the same, and encouraged his brethren to rejoice in tribulation. Romans 5:4. Happy are those saints who flourish in the fire like the bush of Moses.

James 1:4. Let patience have her perfect work, that ye may be perfect and entire, wanting nothing. We here see that patience is not a mere passive principle, but an operative grace, having much work to perform. It is chiefly conversant with tribulation, and is here summoned to the aid of primitive believers, who in addition to the ordinary trials of life, had much persecution to endure. Under adverse providences, and the injuries we may receive from men, it is the office of christian patience to give tranquility and keep us in a steady course of welldoing. Thus it was the martyrs endured, of whom it is said amidst all their sufferings, “here is the patience and the faith of the saints.” Revelation 13:10.

Patience must have its perfect work. In order to this it must be habitual, uninterrupted by intervals of murmuring or despondency, not occasional, but as forming an integral part of the christian character. It must also continue to the end till our work be done. Patience will have nothing to do in heaven, its operations are wholly confined to the present state; it is the vessel which convoys us safely over the storms and billows of life, and lands us safe on Canaan’s shore.

The influence it has on the christian life is such, that it makes us perfect and entire, wanting nothing. Without this there would be no uniformity, no adequate proportion, and of course no moral beauty or loveliness in character. Many things would be wanting which patience only can supply; it is this produces experience and hope, and gives a lustre to all the graces. Romans 5:4-5. No one can survey the interior of his own character, or look around on that of others, without perceiving a lamentable want of proportion, a seeming excess in some particular virtues, and a great deficiency in others.

The object of patience is to give a perfection to the christian character, and seldom have we known any thing approaching to it, but where the graces have been matured by a succession of trials, and where patience has had its perfect work. Sanctified afflictions formed the man after God’s own heart, and gave a finish to the piety of Abraham and of Job. Afflictions are eminently adapted, under the influence of patience, to make us habitually prayerful, to keep us deeply humbled before God, and to inspire us with meekness of wisdom. Let us therefore not look for worldly ease, nor indulge it.

James 1:5. If any of you lack wisdom, let him ask of God, as young Solomon did in Gibeon, when the Lord spake to him in a dream. See on Proverbs 3:13; Proverbs 3:18. By “wisdom” we understand here the true knowledge of God, and of his Son Jesus Christ, for “the knowledge of the holy is understanding.” By this also we understand the excellence of wisdom, in every divine endowment of the christian temper, and in all prudence amidst a world of foes.

James 1:6. But let him ask in faith, nothing wavering. God has promised righteousness as the rain, and to give to all men liberally. Isaiah 44:3; Isaiah 45:8. Psalms 72:6. These promises afford strong pleas at the throne of grace; and why should we distrust a faithful God. When did his promise fail?

James 1:8. A double-minded man is unstable in all his ways. To-day he prays for heaven, to-morrow he prays for earth. He forgets that no man can serve two masters. He is like Reuben, unstable as water, and shall not excel.

James 1:9. Let the brother of low degree rejoice in that he is exalted. Though christianity is respectful to civil order and relative duties, yet it knows nothing of the gentile brands of caste. The new creature is a freed man in the kingdom of Christ; the serf is now a son, and sits in heavenly places in Christ Jesus. His family and cottage are clean, wisdom and love dwell in his house, old things are passed away.

James 1:10. But the rich in that he is made low, and discarded by his worldly friends. He loses the honour that cometh from men, to receive the true glory that cometh from above. All worldly glory shall pass away as the flower of the field.

James 1:12. Blessed is the man that endureth temptation, as Moses bore with the Hebrews for forty years; as David, when he said, let Shimei curse; as Jeremiah, who fought against idolatry till the city was burned, and the idols in it. Our afflictions work together for good. In the furnace the Lord purifies his saints as gold, and prepares them for thrones of glory, and crowns of life eternal.

James 1:13. Let no man say when he is tempted, I am tempted of God. All men own that they are sinners, but are disposed to plead some excuse for their depravity. Adam, when he had eaten of the forbidden fruit, did not deny that he had sinned, but wished to lay the blame upon another; and all his sinful race have followed the example. But it is worse still, when men not only plead excuses, but feel disposed to lay the blame of their own misconduct upon God. Yet this is often done by implication, where it would not be directly avowed, presuming that their circumstances were such that the evil could not be avoided, or the power of temptation so great that they were unable to withstand it. The natural impenitence and hardness of the human heart, and the rejection of the gospel, fully demonstrate that sinners do not think themselves so deeply involved in guilt as the scriptures represent, but that the blame lies somewhere else; otherwise they would be melted into deep contrition, and gladly embrace the Saviour.

But let no may say he is tempted of God. The unsullied holiness of his nature forbids the thought. He is of purer eyes than to behold iniquity, being that which his soul hateth. He has also furnished the most powerful motives against the commission of sin, by threatening it with eternal punishment, and connecting holiness with the promise of everlasting life. God has so ordered it that sin shall be productive of misery even in the present life, as the firstfruits and foretaste of the wrath to come. What are the effects of the malignant passions when indulged, but a torment like that of unquenchable fire, corroding and wasting the very vitals of the heart, till the sinner becomes a terror to himself. It is also so ordered that the pleasures of sin shall be short; the abridgment of human life after the temptation in the wilderness leaves to the sinner only a few short years, to weaken the motives to evil, and urge to speedy repentance.

Above all, God has shown his infinite abhorrence of sin by delivering up his own Son as an expiatory sacrifice, that he might take away the sin of the world. Approach his cross and say, what meaneth the heat of this great anger? The answer is, God is so displeased with man’s transgression that he could not think of pardoning it, without full reparation done to eternal justice; he therefore laid upon our substitute the iniquity of us all, and poured upon him that anger which must otherwise have burned to the lowest hell.

After providing such an expedient for taking away sin, and of reconciling the world unto himself, who shall dare to say that God tempts any man to sin. Nothing can more fully prove the desperate wickedness of the human heart, than the disposition to indulge so impious a thought. Sooner may the sun become the fountain of darkness, and the stars be sealed up in endless night, than for the infinitely holy and blessed God to be in any sense whatever the author of moral evil.

James 1:17. The Father of lights. The allusion is to the sun, which like the deity, is seen by his own light. John Albert quotes an example from Macrobius, where Jupiter is called Lucetius, from luce, or light.

James 1:18. Of his own will begat he us with the word of truth. Though the Holy Spirit is the efficient cause of this great change in our moral state and condition, so that we are said to be born of the Spirit, and born of God, yet it is effected by means of the word. Paul said he had not known sin but by the law, and we had never known the way of deliverance from it, and from its consequences, but for the gospel which reveals to us a Saviour. It is by means of the word of truth that the mind at first becomes impregnated with convictions, leading to repentance and to faith in Jesus. Hence the apostle speaks of the Corinthians as being begotten through the gospel, and of Timothy as being his own son in the faith. 1 Corinthians 4:15. Yet we are here reminded that whatever be the means, and whosoever may be the instrument of this great change, they are only means and instruments in the hand of God, to whom all their efficiency is to be ascribed. The children of God are not born of blood, nor of the will of the flesh, nor of the will of man, but of God, who of his own will begets us with the word of truth. John 1:12-13. Nothing therefore is left us to glory in, but the Lord. 1 Corinthians 1:30-31.

James 1:21. Receive with meekness the engrafted word. To the writings of Paul, who was set for the defence of the gospel, we are chiefly indebted for the doctrinal part of religion; and to James for the practical part, for he had to deal with some theoretical antinomians in his day. Our Lord himself intimated that the state of mind in many of his hearers rendered the word unfruitful, and that much of the seed fell by the wayside and came to nothing. It is the same to the present time; the word becomes unfruitful, not being mixed with faith in them that hear it. The mind must be in a proper state in order to receive the word, and that is indicated here by a spirit of meekness, which disposes us both to believe and to obey. The import of the gospel is such that it cannot otherwise be received at all; it is utterly opposed to the pride of reason, as well as of self-righteousness, and is adapted to lay the sinner in the dust. Before it can be cordially received, a man must become a fool that he may be wise, and see himself sinful and undone before he can embrace the Saviour. The leper must cry out, unclean, before he can be healed, and see that his sins are as scarlet and as crimson before he can be made whiter than snow. Nor is this state of mind less needful in order to our growing in grace, and in the knowledge of our Lord and Saviour Jesus Christ. All our future progress in religion depends on the cultivation of this temper, to be ever sitting at the feet of Jesus for instruction. The meek will he guide in judgment: the meek will he teach his way. Psalms 25:9.

The great encouragement thus to receive the word is, that it is able to save our souls. When “engrafted” into the mind, as the scion into the stock, it changes the very nature of its produce. Where there was before nothing but grapes of wormwood and of gall like the vine of Sodom, there are now found the fruits of paradise, which in “agglomerated clusters hang.” It contains all that is necessary to be known, and directs to all that is necessary to be done in order to salvation, without borrowing light from any other source, or needing the aid of any other authority. Like the pillar of fire that guided the Israelites through the desert, it is able to conduct us safely to the promised land. By it the man of God is made perfect, and thoroughly furnished unto all good works. 2 Timothy 3:16-17.

James 1:22-25. Be ye doers of the word, and not hearers only. In order to that, we should hear with attention so as to understand, for at that time the readers were few. The poor could not read, nor buy the scripture parchments. Reflection should follow to digest the discourse. Our hearts, like Lydia’s, should be open to receive the word in the love of it. Hear with prayer for the blessings that are set forth, and with an obedient mind to every duty which God enjoins: be ye doers, and not hearers only.

James 1:26. And bridleth not his tongue. See the reflections on chap. 3., translated from father Bourdaloue.

James 1:27. Pure religion and undefiled is seen by its fruits, in visiting the sick, and comforting the fatherless; these are the genuine proofs of love to God and our neighbour. So our Saviour decided, in the case of the good Samaritan. The apostle also came to the same conclusion. 1 John 2:3. Hereby we know that we know him, if we keep his commandments. A man will not employ his life in these good offices, unless he be a follower of him who went about doing good. 

02 Chapter 2 
Verses 1-26
James 2:1. Have not the faith of our Lord Jesus Christ, the Lord of glory, with respect of persons. See James 1:1. The whole of this chapter turns on charity, which is the excellence of pure religion. In the eyes of the omnipresent Being we are all but worms of the dust; and at the throne of grace the prince and the beggar bow in equal rank, and with equal piety and hope. The Lord of glory sheds a lustre on all his members, brightening the countenance far above that of rings and gems.

James 2:5. Hath not God chosen the poor of this world, rich in faith, and heirs of the kingdom. Christ was sent to preach the gospel to the poor, to bind up the broken-hearted, and to comfort all that mourn. Matthew 11:5. Luke 4:18. The apostle also appeals to the Corinthian church, whether it were not obvious that the more numerous converts were from among persons of this description; and to the present day they constitute a large majority of the believing world. 1 Corinthians 1:26-29. There is in this respect a correspondence between the servants and their blessed Lord, who had not where to lay his head. Not only are they the more numerous class of christians, but many among them are the most distinguished for piety, “rich in faith,” as well as heirs of the kingdom.

James 2:14. What doth it profit, though a man say he hath faith, and have not works. St. Paul has said, “that a man is justified by faith.” St. James here affirms, “that by works a man is justified, and not by faith only.” The question then is, how these seemingly contradictory assertions may be fairly reconciled. In order to this we are to consider the following things.

That as these Epistles were written to different persons, so the occasion and subject of them were also different. St. Paul had to do with those who thought to be justified partly by faith in Christ, and partly by their own works, or the works of the law: and therefore his design, in excluding works from justification, was only to deny the sufficiency of the works of the jewish law, or those that were thought meritorious, as being wrought by our own strength. In asserting therefore, in opposition to such works, that we are justified by faith, he meant no more than that we are justified in an evangelical way. In affirming more particularly, that we are justified by faith, he intended a practical belief, including evangelical obedience. St. James wrote to those who confessed the free justification of a sinner through faith in Christ, but who nevertheless did not duly consider that a true lively and justifying faith necessarily brings forth the fruit of righteousness. He therefore proves that where these fruits of faith are wanting, true faith itself is wanting; and that all ungodly and carnal professors of Christ have but a dead faith, which in no respect is able to help or save them; by works meaning no more than evangelical obedience, in opposition to a naked and empty faith. St. Paul’s aim and drift is to prove affirmatively, that true faith unites us to Christ, and thereby saves us. The design of St. James is negatively to prove that a dead unfruitful faith, which is but a bare image of true believing, cannot profit a man. Moreover, they do not speak of justification in the same meaning of the word, but in a different sense.

The justification which St. Paul ascribes to faith without works, means absolution from sins which were committed before believing in Christ; and the not having those sins imputed, but being admitted to peace and favour with God, upon entrance into covenant with him by baptism. This cannot possibly be owing to their good works, because, till interested in Christ, and assisted by his grace, men can have no such works to owe it to. But the justification spoken of by St. James is that other, whereby the scriptures signify the full and final justification of good men, in their last great account, as is evident from the whole tenour of his argument in this place.

But supposing there had been any disagreement in this matter (as indeed there is not) it is most reasonable to follow St. James’s explanation of it, not only because his expressions are so clear and positive as not to be justly liable to any ambiguity, seeing he wrote this sometime after St. Paul wrote the other; and consequently, as he was perfectly instructed by the divine author of both, so he was capable of explaining the true meaning of the other inspired apostle, and to confute those false principles which some men had built upon the mistake of it. And the rather still, because this epistle, in the opinion of several of the ancients, as well as of learned moderns (as were likewise the first epistle of St. John, the second of St. Peter, and that of St. Jude) was written partly to rectify the mistakes which some had fallen into, through their misunderstanding some of St. Paul’s writings. 

James 2:26. As the body without the spirit is dead, so faith without works is dead also. James speaks here in the language of the Nazarene christians, many of whom had belonged to the pharisees; but he does not say more in favour of works than Paul. The loose state of oriental morals rendered strong words necessary. Faith is the first to save, to give life and love to the soul, that works may follow. There is no discord between Paul and James; an expletive in most sentences relieves the whole. 

03 Chapter 3 
Verses 1-18
James 3:1. Be not many masters: διδασκαλοι, teachers. In some assemblies they might all prophesy one by one, but no man should be too forward; he will never shine as a teacher, unless he be a teacher. Paul gives the same caution against premature teachers, in 1 Timothy 1:7.

James 3:17. The wisdom that is from above is first pure. It converses with glory, it hates sin, and shuns its first approach. Then peaceable, doing nothing to vex or grieve another. Gentle, full of equanimity. Calm and temperate, easy to be entreated. Such is the state of mind where truth and love, and all the graces reign. This wisdom is without partiality. Levi knew not his father or his mother, when the glory of God was concerned. It is noble and divine in conduct, scorning all hypocrisy, to cover evil with a spotless garb.

REFLECTIONS.
Slander is here the most prominent feature; and of all sins there is none more base and odious. He who speaks against you is either your enemy, or your friend, or an indifferent person. If he be your enemy, it is either hatred or envy that prompts him to a crime which has ever been regarded as mean and despicable. If he be your friend, how perfidious must it be thus to violate the obligations of amity. If an indifferent person, why does he traduce you? He has not offended you, nor have you offended him.

Slander attacks the honour of others; and of what arms does it avail itself? A sort of arms which have ever been deemed reproachful; these are, the weapons of the tongue. What time does he choose to give the blow? That when one is the least prepared for defence, or when the person traduced is absent. Slander, that it may eat with more effect, commits three other faults. Of some occurrences it affects to speak in secret. It endeavours to palliate and please. It covers itself with a thousand pretexts, which have the semblance of equity.

There is no sin more odious to God and man: to God, who is love and charity; to man, whom it assails with so much licentiousness. Hence the scriptures represent such a man as formidable and dangerous, on account of the numerous mischiefs he everywhere occasions. But, do you say, we are diverted with hearing him. I grant it; but at the same time that you are pleased and diverted, you despise and hate him. For though you take pleasure in hearing when others are concerned, you fear for yourselves, well judging that you will not be better treated when occasion offers.

There is no sin which more seriously involves the conscience, or imposes upon it more rigorous obligations. It is a sin against justice. All injustice to our neighbour involves consequences dangerous to salvation; and of all kinds of injustice, there is none which affects more closely and awfully before God.

The required reparation of honour is extremely delicate and important. You must repair the honour you have snatched from your brother, and no power can dispense with the duty. You must repair it as far as possible, because it is dear and precious. You must repair it even at the expense of your own character; and we well know how difficult it is to consent to this kind of humiliation.

The required obligation admits of less excuse, and has fewer claims to the palliation of self-love. When we speak of the restitution of goods, fraudulently obtained, we may sometimes dispense with the duty on the ground of absolute impossibility. But when honour is concerned, what can we say? To detail pretexts would be to excuse the crime.

The obligation also extends to a multitude of consequences, which should make every conscience tremble. Slander, besides the wound of honour, is productive of numerous wrongs. That young person, for example, has no more hope of establishment in the world, after your defamation. All his fortune is lost by a single slander, and which you have propagated. See then what you have to repair.

Is it not hitherto a matter of surprise, that a sin which involves so many consequences should be so little regarded? And is it not more surprising still, that it should be committed by persons who make a profession of severe morality, and who largely insist on the restitution of honour as an essential point? Let us learn then to be silent when the reputation of our neighbour is concerned; and let us learn to speak when it is our interest to restore him to the honour we have taken away. — In this manner the good Bourdaloue reasoned, from whose sermon I have translated this admirable piece. 

04 Chapter 4 
Verses 1-17
James 4:1-2. From whence come wars and fightings among you? St. James saw in the Spirit the bloody and cruel wars which would rise among christian powers, much the same as among the heathen. He had a clear conviction that the cause of wars is uniformly the same, namely, evil concupiscence, pride, avarice, revenge. The prophet Isaiah assigns the same reason for all wars, the pride of the human heart, Judah envying Ephraim, and Ephraim vexing Judah. Isaiah 11:13. He also adds the promise, that all this envy and contention shall subside in the peaceful reign of righteousness and truth.

The Jews made many insurrections against the Romans, both in Egypt and in Jerusalem, and also in Galilee. Joseph. lib. 20. The Roman governors of Asia were also often engaged in provincial wars: these are contrary to the spirit of the Messiah’s kingdom.

James 4:3. Ye ask, and receive not. Ye desire fine harvests, riches and commerce: κακως. Ye ask for evil purposes, that ye may aggrandize your families; but providence sees it best to keep you poor, and to visit you with afflictions, that you may profit by his visitations.

James 4:4. Ye adulterers and adulteresses. This may be understood figuratively to intimate that they boasted of having Jehovah their Maker for their husband, Isaiah 54:5, while living like the heathen in friendship with the world. They reopen the old breach, and incur the ruin which the golden calves brought upon their country.

James 4:5-6. Do ye think that the scripture saith in vain, the spirit that dwelleth in us lusteth to envy? Does it charge the world unjustly, in saying that the thoughts and imaginations of their hearts are only evil continually?

Genesis 6:5. Or the Spirit that dwelleth in us may refer to the indwelling of the Holy Spirit, which lusteth and wrestleth against the flesh, and which in a double view discovers his operations, by resisting the proud martial spirit of the world, and by giving grace to the humble. This must be understood of the Holy Spirit, as giving more grace, and all other good gifts to them that ask according to the Father’s will.

James 4:8. Draw nigh to God, and he will draw nigh to you. Though James dedicates his epistle to the twelve tribes scattered abroad by persecution, he found among them some who believed not, or whose religion was at least doubtful; and these therefore he admonishes with great earnestness in several parts of his address. Those who are here admonished are considered, notwithstanding their religious profession, as being far from God, having no real communion with him in their religious duties, possessing the form of godliness but not the power. Their hands and their hearts are also supposed to be defiled, full of oppression, deceit, and fraud; and while they professed to be the people of God, the apostle calls them “sinners.” When conscience is awakened under the word, or by some alarming providence, or when they are in company with good people, they appear to be well-affected towards religion, and to be on the Lord’s side; but when they are in the world and amongst worldly men, they appear to be on the other side. “Double-minded” men, now this, and now that, having no decided character or principle of action.

Cleanse your hands, ye sinners. There is no other way of drawing nigh to God: the prayer of the wicked is to him an abomination, so long as the love of sin has its seat in the heart. A sinner under the power of conscience may indeed cast away some of his sins, and thus think to appease the divine auger; but this will not suffice. Purify your hearts, ye double-minded. Without this there is no entering into the kingdom of heaven, and no fellowship with God on earth. Nothing but true repentance and faith in Jesus can effect this salutary change: other considerations may produce a decent exterior, but this alone can renovate the heart, and give us access to God. Then he will indeed draw nigh to us, as a father and a friend, and will neither leave us nor forsake us. He will be near to us in life, and near in death, when no other arm can help or save us.

James 4:11. Speak not evil one of another. See the reflections on chap. 3., translated from Bourdaloue.

James 4:13. To-morrow we will go into such a city, for the purposes of trade and speculation, to realize a fortune, as though future good things were at their command. Men are so engaged in bustle, that they forget God; they forget themselves, and the life to come. They forget that every movement of speculation is dependent on a supreme Cause, who mortifies the pride of vain designs. They forget that human life is but a vapour, and vanishes away as a shadow.

James 4:17. To him that knoweth to do good, and doeth it not, to him it is sin. God may overlook faults in the world that cannot be overlooked in the church. An opportunity to do good being once lost, may never return. The sowing time occurs but once in the season.

REFLECTIONS.
How dreadful is the spirit of war, that man should meet his fellow man with iron in his hand! It was not so till Cain killed his brother. Man is not formed for war: his flesh is delicate, his skin is tender. He has not a lion’s mouth, nor paws like the bear, nor tusks like the tiger and the boar. He has neither a piercing bill, nor talons like the eagle, to tear and devour his prey. Besides, lions do not fight with lions; the war of animals with their own species is merely to force them to retire to a more distant place. But why should man in war superadd the cunning of demons, and employ the engines of destruction against those who are all his brothers, and who personally never did him any wrong?

The scriptures are therefore correct in tracing war back to its source, evil concupiscence, and all the lusts of the flesh. In tracing it back to its father the devil, “who was a murderer from the beginning.” By consequence, the kingdom of Christ, the Prince of peace, is utterly repugnant to war. The Spirit in all good men prays to see the day when they shall beat their swords into ploughshares, and their spears into pruninghooks, and never learn war any more.

And if James read such a lecture to speculators in ancient times, when commerce was small, what would he have said to those of our own times, when the mania of getting money is the reigning passion? Its advocates say, that it employs the poor, that it encreases commerce, and enriches the nation. Be it so: but can any political considerations be an adequate apology for the neglect of salvation? Are all the bad passions which take advantage of a neighbour’s ignorance, or necessity, and enhances the price of all commodities, to be converted into public virtues? Are all those passions which hurry men on to forget their conscience, and drown them in perdition, to be indulged without a warning voice against the deceitfulness of riches? Shall pagan poets satirize speculators, and christian pastors hold their peace at the inordinate love of money? Oh earth, earth, hear the word of the Lord! 

05 Chapter 5 

Verses 1-20
James 5:1. Go to now, or go now, ye rich men. He had taught them humility, because their glory vanished away as the flower of the field: chap. James 1:10. He now calls upon them to weep and howl over the ashes of their tombs and sanctuary, their warehouses and pleasant villas in flames, and Jerusalem the common grave of a ruined nation. It is indubitable that the early christians, from the words of Christ and of the prophets, knew that Jerusalem would be destroyed, and that the event would happen in that generation. The Spirit being poured out on the poor, blood and fire, and vapour of smoke, would attend the enemies of truth. The day that should burn as an oven and consume the wicked, both root and branch, would presently follow the rising of the Sun of righteousness on the church. The approach of the Roman legions against the rebellious city, and the incomparable horrors of the siege, had been three times foretold by our Lord, and always with tears; once in Galilee, once when riding on the untutored colt, and making his entry into Jerusalem, and once in the temple. The apostle therefore merely drops the hint, “Ye see the day approaching.” Hebrews 10:25. Those events, associated with luminous prophecies, greatly confirmed the faithful, and brought many over to the christian faith.

James 5:3-4. Your gold and silver is cankered, oxidized by lying in your bags and coffers. The rust shall be a witness against you, that you have not fed, as you ought to have done, the widow, the orphan, the blind, the lame; nay, you have withheld the extra rewards of harvest labours, attended with extra exertions. God has pledged himself to hear the cries of the poor.

James 5:5. Ye have lived in pleasure, eating the fat of sacrifices; epulati, as in Jerome, Ye have nourished your hearts, as in a day of slaughter. Thus it reads in the Greek, but the spirit of the passage is as in Syrus. You have nourished your bodies, as victims are fed and nourished to the day of slaughter.

James 5:6. Ye have condemned and killed the just: τον δικαιον. The word is given in the singular, and cannot be applied indefinitely to any particular martyr, as John, Stephen, and James, because in our scriptures it is the common title of Christ, who is called the “Holy One, and the Just.”

Acts 3:14; Acts 7:52. Paul also was called, that he might see that “Just One,” and hear the words of his mouth. Acts 22:14. The reproof administered to these professors indicates that the crucifixion of Christ turned the scale of justice against the Hebrew nation.

James 5:9. Grudge not one against another: στεναγετε, be not contracted one towards another; let the liberality of God inspire you with liberal sentiments. He will give you the kingdom in due time.

James 5:11. Ye have heard of the patience of Job. He was the fifth from Abraham in the line of Ishmael, a fit example to be adduced here, because, like Job, the Hebrew christians had sustained joyfully the spoiling of their goods.

James 5:12. Above all things — swear not. See the note on Matthew 5:34. There is a remark in Œcumenius on this text which very much coincides with the society of Friends respecting swearing.

James 5:13. Is any merry; let him sing psalms. We have given us in the scriptures those delightful odes of thanksgiving, to raise our hearts above the sorrows of life. The primitive christians, it would seem, were eminent for sacred songs. Tertullian says, the wife sings to her husband. Jerome composed many hymns in his day; and those of St. Hilary, we are told, were sung all over France.

James 5:14-15. Is any sick among you; let him call for the elders of the church, to pray with and to comfort him. Peace of mind has a great tendency to restore the health of the body. Let them anoint him with oil, medically, to remove the complaint. Wise and aged men in those days were the common physicians of the poor. Sir John Chardin mentions a prevalent custom in the east, of applying a large emolient plaister to the abdomen, to remove interior complaints. Or let them anoint him in a religious view, that if it please God the sick may recover. Men then died in the church as we die; but means must not be despised. Our Lord’s disciples anointed many that were sick, and healed them. Mark 6:13. The papists adduce this text in favour of their extreme unction. Aye, but their oil is intended as a sign of pardon, and as a passport to heaven. The oil referred to by the apostle is sanative, that the sick may be healed, and that the joys of remission may exhilirate the heart.

James 5:16. Confess your faults one to another. This is chiefly relevant to the conscience, and is consoling to the mind. Confession of sin, one to another, is the way to vanquish pride, and to acquire a childlike simplicity. “Nothing,” says Masaillon, “costs a man more than to acknowledge himself guilty. Pride is the first of our propensities; and as the secret conviction of our defects does not permit us to he ignorant, that if we confess ourselves to be what we really are, we shall merit the greatest contempt, we therefore have recourse to a mass of dissimulation concerning all that passes within, so that our whole life is in effect one continued disguise. In all our actions we assume the person of another, and never appear such as we really are. Rien ne coute plus a l’homme, qui de s’avouer coupable.”
“But what is most deplorable is, that our pride enters even into our humiliations; and in such sort, that the avowal of our crimes is no other than the criminal artifice to conceal them; and we carry our hypocrisy even to the foot of the tremendous tribunal, where we go to unbosom the secrets of our conscience, and to be judged before Jesus Christ.

“Now, my brethren, the language of real contrition is humble, simple, natural, sincere; in such sort, that a soul truly touched, neither dissembles nor excuses its faults.” Serm. sur la Confession. — Though we reject auricular confession, yet a contrite sinner opening his heart to a minister greatly relieves his conscience.

James 5:17. Three years and six months. Three years only are mentioned in the old testament, but the six months mentioned by our Saviour, and St. James, were no doubt consonant to the received tradition of the nation. Yet the famine might occasion no more than the loss of three harvests.

James 5:20. He that converteth a sinner — shall save a soul from death. All men by nature are sinners, and therefore need conversion; but those here referred to are the sinners mentioned in James 4:8, who had first been led astray by false teachers, and then became loose in their moral conduct. Such is the influence of false doctrine, that however trivial it may appear at first, it cannot be embraced without impairing the religious character, and bringing after it a train of evils. The sinners here described are said to be going on in the error of their way; not indeed that the way of all sinners is the effect of speculative error, for many go on in an evil course contrary to their convictions, and in violation of their own consciences. Yet in the fullest sense of the term, all sin is the effect of a departure from the truth, and the embracing of false and delusive notions of some kind or other, either in speculation or in practice. In some cases it may issue in pharisaical pride and self-righteousness, in others in antinomian presumption, indulging the vain hope of being saved at last, though living in error and in transgression.

But we are here assured that the way which the sinner has chosen leads to death, not to corporeal death only, but to that which sin produces, even death eternal, or the second death: James 1:15. The sinner’s way might begin in a single error, in a single act of wilful and flagrant transgression, which might have been pardoned on repentance; it is making sin his “way,” his course of action, habitually and perseveringly, that plunges him at last into the abyss of misery and woe, from whence there is no redemption.

How unutterably important therefore, and desirable, is the conversion of a sinner, to save him from such a fearful catastrophe; and how solicitous and laborious ought ministers and private christians to be, that so great a design may be accomplished. He that converteth a sinner shall save a soul from death, an immortal soul, capable of enjoying or suffering more than tongue can tell or heart conceive. All the boasted achievements of armies and navies are trifling when compared with this. If we gain for Christ a single friend only, he may be the means of bringing many more, and the work may go on multiplying and encreasing long after we are silent in the grave.

He shall also hide a multitude of sins. Only a small part of the evils of the human heart have been developed; we have seen the surface only, but cannot explore the depth. Jeremiah 17:9-10. Who can tell how much evil was prevented by the conversion of Manasseh, who had already slain the Lord’s prophets, and filled Jerusalem with innocent blood. Who can estimate the evil prevented by the conversion of Saul of Tarsus, breathing out threatenings and slaughter against the church of God, to say nothing of the good which he afterwards effected. Had none been converted to Christ, the world would ere this have been as Sodom and Gomorrha, and have suffered the vengeance of eternal fire. 

